Paradise Lost: Outline
Book I (Satan in Hell)

I. Invocation
Il Description of Satan & fallen angels

A. Dialogue—-Satan & Beelzebub on the burning lake (84-191)
B. Escape from lake, possession of Hell (192-270)

C. Raising of demonic hosts (271-330)
. Catalogue of Demons (future names)
A, Catalogue of future devils (331-523)

B. Assembly of troops before Satan (523-621)
[V. Demonic Assembly and Erection of Pandemonium

A. Satan’s speech to troops (622-62)

B. Construction (with Mulciber) of Pandemonium (663-798)

Book Il (Hell and Satan's Journey)

[. The Great Debate in Hell
A. Moloch—open war (42-105)
B. Belial—ignoble ease (106-225)

C. Mammon--turn Hell into Heaven (226-83)

D. Beelzebub—attack Man (284-389)
II. Election of a Champion

A. Need for a champion (390-429)

B. Satan volunteers (430-505)
HI. Description of Hell's Pursuits
IV. Satan’s Journey

A. The Gates of Hell (Sin and Death) (629-870)

B. Chaos (871-1009)
C. Pendant World (1010-15)

Book [II (Heaven)

. Invocation to Light
1. Dialogue Between Father and Son
A, Father speaks—foreseen fall (80-134)

Book IV (Eden)

[, Satan’s Soliloquy and Entrance into Eden
A. Satan’s Mt. Niphates Sililoquy (1-113)
B. Satan goes to Garden (114-171)
[I. Description of Eden and of Man
111. Satan’s Expostulation and Bestial Disguises
IV. Overhead Dialogue Between Adam and Eve
V. Satan’s Curses
VI. Report—Uriel and Gabriel
VIl. Adam and Eve’s Night in Garden
A. Discussion of work and stars (610-88)

(line numbers)
1-26
27-330

331-621

622-798

1-389

390-505

506-628
629-1055

1-55
56-343

1-171

172-357
358-410
411-504
505-35
536-88
589-775



B. Retirement to bower and prayers (689-735)
C. Love-making and sleep (736-75)
V1. Encounter Between Satan and Angelic Guards 776-1015
Gabriel, Uzziel, Ithuriel, and Zephon (776-96)
Satan found, whispering in Eve’s ear (797-822)
Arguments between Satan and angels (833-1006)
Flees at sign of the scale (1007-15)
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Book V (Eden and Revolt)

. Morning Activities in Paradise 1-223
A. BEve’s dream (28-135)
B. Morning prayer (136-208)
1. Raphael is Sent, Adam & Eve Prepare to Meet Him 224-360
A. Raphael’s commission and journey (224-307)
B. Adam and Even prepare food (308-360)
[11. Greetings and Lunch 361-450
IV. Conversations about Angels and Man 451-576
V. Raphael’'s Account of the War in Heaven 577-907
Account of Son’s anointing (577-615)
Account of Satan’s midnight defection (616-718)
God’s scornful laughter (719-42)
Assembly at the Mountain of the Congregation (743-802)
Debate with Abdiel (803-907)
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Book VIII (Creation of Man from Human Perspective)

[ Adam and Raphael Discuss Cosmology and Knowledge 1-248
II. Adam Relates His Story 249-560
A Adam’s earliest consciousness and dream (249-309)
B. Adam placed in garden, receives interdiction, names animals (309-56)
C. Nzed for a companion (357-451)
). Dream and creation of Eve (452-90)
E. First words with Eve, praise (491-560)
I1I. Raphael's Warning and Departure 561-653
A. Raphael warns Adam about dangers of erotic love (561-94)
B Adam defends loftiness of his love, asks about angelic love (595-617)
C. Raphael responds, leaves (618-653)
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Book IX (The Fall)

[. Invocation 1-47

[I. Satan’s Return to Paradise Soliloquies 48-178
111, Dawn, Adam and Eve’s Separation 179-378
IV. Eve’s Departure, Narrator’s Grief, Satan’s Wonder 379-493
V. Eve’s Meeting with Serpent and First Dialogue 494-630
V1. Dialogue at the Tree 631-779
VIL. Eve's Fall 780-854
VIIL. Adam’s Temptation and Fall 855-1016
1X. Fallen Sex 1017-66

¥X. Mutual Recriminations 1067-1189



Book X (Judgement, Remorse, Repentance)

[. God’s View of the Fall
[I. Sending of Son and Judgment
I11. Satan Meets Sin and Death
A Dialogue between Sin and Death (235-71)
B. Building of bridge to Earth (272-353)
C. Sin’s dialogue with Satan (354-409)
IV. Satan Returns to Hell
A. Speech of riumph (410-503)
B. Transmogrification of demons to serpents (504-90)
V. Outcome of Satan’s Deeds from God’s Perspective
A. Sin and Death God’s hell hounds (591-640)
B. Change in Seasons (641-719)
VI. Adam’s Remorseful Soliloquy
VII. Adam and Eve Despair and Repent
Adam repels Eve (867-908)
Even entreats Adam and accepts blame (909-36)
They are reconciled (937-66)
Eve suggests childlessness, suicide (967-1006)
Adam’s hope, their prayer (1007-1104)
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Book XII (History of the World, Departure from Eden)

[.  Bible Stories Up to Christ
A. Nimrod and Babel (1-78)
B. Lessons on liberty and idolatry, Abraham (79-151)
C. Moses and law of types and shadows (152-269)

1-84
85-234
235-409

410-590

591-719

720-844
8§45-1104

1-371

D. David to Son of David (Messiah) and limits of Mosaic law (270-371)

II. Adam Learns of Messiah and Gospel
[1I. Apostasy and End of History

IV. Final Lessons Drawn for Inward Paradise and Descent from Mountain

V. Adam and Eve Leave Eden

372-465
466-551
552-605
606-49



390 - Scott Elledge

u::wccn_na by the spheres of the moon, Mercury, Venus, the sun, Mar,
Jupiter, and Saturn. Beyond Saturn is the sphere of the “fixed ﬁmammmac_ﬁ
them the twelve constellations that constitute the signs of the zodiac. Be-
fore the Fall this zone (meaning “belt” ), about 18° wide, revolved around
the earth parallel with the equator, and within its boundaries moved (s
they MH,E do} the sun and all the “other” planets—each at a different speed
(and in some cases, apparently, not always in the same direction). The

twelve constellations that stud this belt are set about 30° apart, and during

¥ fre i & : e d
the course of a year the sun, revolving at a different speed from thapof

the zodiac, passes through each of the twelve signs. At creation c& sun
was W,rc:.mz to have been “in” Aries, that is to have been travelng in a
no&:e: between earth and the constellation of Aries. Aries Mm\«m‘n sign in
which (until recently) the sun travelled from March 21 S\/m:_ 20—in
the northern hemisphere, the first menth of spring. /

But Eden was perpetually in spring because before thg/Fall the plane of
5& earth’s equator coincided with the plane of the sin’s orbit (or, in a
heliocentric system, the plane of the earth’s equator £ould always intersect
23. sun ) —hence there were no solstices, but perpefual equinox and, at the
F:w:mm of Eden, perpetual temperate or spripg-like weather. After the
Fali, the carth was tipped on its axis, and 5@\.&.@5 of seasons was intro-
duced—with its painful extremes of temperdture. The sun continued to
travel in the zodiac, but now, for the nmzrwq\ observer, that path across the
heavens moved slowly during the year figm south to north to south, so
that at noon in Jannary in our rnEM%{mB the sun, and the constellation
of Capricorn (the Goat), with which /it is in conjunction, were “low” in
the sky, and in June the sun and ONE.QQ (the Crab) én_‘n. “high.” Before
Gm Fall all astrological patterns of felationships between the planets and
the stars were benign; after the Fall, God sent angels down to instruct the
stars and planets how in certain astrological relationships to rain down on
carth various malign “influences”—ineteorological, natural, physiological
and psychological. ) '
) Beyond the sphere of the fixed stars were two more spheres: the

crystalline”  (111.482)—invented by a thirteenth-century astronomer to
mnn.oE.; for a celestial phenomenon that later proved to be an error in ob-
servation—and the tli:xz mobile, or “rhomb” (VIIlL.134), which some-
how moved all the spheres within it.

The space between the surface of the earth and shell of the universe was
conceived of by the ancients as consisting of two main divisions separated
by the sphere of the moon. What was within that sphere (sublunar) was
made of the four elements of earth, air, fire, and water. What was above
or beyond the moon’s sphere was made of a fifth element called “quintes-

sence.” The planets iand stars were made of this “most pure” element, as
onrld Tha okl T atm ., T

i : UPPEr WOnG. 1 al suciunar atimosphncie
om.::._ earth was bounded by a sphere (or “region”) of fire, and between
this region and the surface of the earth there were three Emmo:m of air, the
_o:.r, nearest the region of fire being very hot and the one nearest the earth
being warm from the heat of the sun reflected from the earth’s surface.
The middle, very cold region, barely penetrated by the tallest mountains
was the home of the imaginary Greek gods, and was the source om
- ; -
J3n fiirtn Codicad el 224 FU

wag the atmosnhere or ether of the
e or ether of the

Fa

1 wﬁxlﬂu\ﬁ
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Physiology and Psychology - 391

asamser: clouds, rain and snow, winds, thunder, and lightning. Meteors

sz generated in the upper, or third, region of air. -
BWhen on the last two days of Creation Oo&\gn&\o animals and human
@ be continued the basic process of ordegirig forces and sublunar ele-

- smemts of water, earth, air, and fire ( m,nm..\:wrmamouo@ and Psychology,”

Judos

. The universe {meaning “the whole tuming”) revolved on an axis running
-ypeaiic to the floor of Heaven so-fhat when God looked down through the
‘agemung at the “top” of the 4taticnary shell he was directly above the
Saden of Eden. And the «m«o?_.:m planets and constelllations, like clock-

gk, marked time waw of days, months, and years.

From man’s point of view the most compelling of all the parts of his uni-
secse was the sun, in which on the fourth day of Creation God concentrated
s light which he created on the first dav. and Paradise Lost is full of

 ewsdence of man’s ancient belief that the sun was the immediate source of
" & physical energy, the maker or sire of all phenomena: mineral, vegetable,

a»d snimal.

Physiology and Psychology

just as the cosmology of Paradise Lost allowed for the possible truth of
e discoveries of Galileo and Copernicus, none of the poem’s assumptions
s>out human physiology does violence to the implications of Harvey’s dis-
coveries of the circulation of the blood. One of the four humors (literally
~fduids”) of the body, blood was the means of distributing the other three
sumors (black bile, yellow bile, and phlegm), as well as the spirits
“vapors”) that performed the functions of what we might now call the
acrvous system. A person’s temper (or humor) depended on how the
humors in him were tempered (literally “mixed”). Melancholy, for ex-
ample, was the result of a disproportionally large amount of black bile. As
w the creation of the universe, so in the the creation of life, heat and
moisture were determining factors, and all organisms consisted of variously
sroportioned and arranged elements. The four humors were associated
with the four elements in that each humor was either moist (water) or
dry (air) and cold (earth) or hot (fire). Both tempermentally and
ohysiologically phlegmatic people were cold and moist; sanguine, hot and
moist; choleric, hot and dry; melancholy, cold and dry. The art (practice)
of medicine and the science (knowledge) of biology developed elaborate
theories of pathology based on the theory of the humors.

Spirits or vapors, the active principles of life, were of three kinds—
natural, animal, and intellectual. Natural spirits (generated in animals in
the liver) controlled the basic vital functions of the body (e.g., digestion);
animal spirits (generated in the heart) carried sense perceptions to the
brain, and directions from the brain to the muscles; intellectual spints con-
trolled and communicated to the body the commands of the faculties of
reason and will. The souls of vegetable life had only natural, vital sprrits
to work with. In animal souls, both vital and sensitive spirits operated.
Human souls had all three—vital, sensitive, and intellectual.

The psychology of Milton's time was similarly neat and simple. The

.
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s+ Scott Elledge

Uzziel (“strength of God™) appears as a human being in the Old Testa-
ment, but commentators had made him, like Uriel, one of the seven “eyes
of the Lord”; Zephon ('searcher cm secrets”) is @ human being in the
Old Testament; and Zophiel means “spy of God,” but not much else 15
known about him. Angelology vmmm: with the Jewish commentators and
was made more confusing by Christian commentators. Robert West's

Milton and the Angels is the last word on the subject.

God

Milton’s God personifies “‘eternal providence.” He foresees—cf. Latin pro
(before) + videre (to see)—and provides everything, including his son,
Christ, by whose agency God’s will was manifested m the creation of the
world, and by whose love God’s justice and mercy and grace are manifested
and man’s salvation is effected. The Christian concept of the Trinity (by
which the Father, Son, and Ioly Spirit are buth three and one} was not
important in Milton’s theology, and the mystery of the incarnation, cruci-
fixion, and resurrection of Christ, though alluded to in Paradise Lost, 1s
not part of the narrative.

Milton had little patience with metaphysical speculation of the kind
practiced by Scholastic philosophers, or with other “vague cogitations and
subtleties.” Nonetheless, in justifving God’s ways, Milton could not avoid
being theological, and hence could not help asserting or implying things
about God that were just as debatable in Milton’s time as they had been
for centuries before and are still today, three centuries later. Some of these
are not crucial to the understanding or enjoyment of the poem, but a few
that are central to its argument deserve to be understood and in our time
may need explanation. The first of these is the relationship of God's fore-
knowledge to man’s freedom.

In foreknowing all events God did not cause them. He made man capable
of falling, knew he would fall, but did net make him fall. Thus foreknowl-
edge is not the same as predestination in its general sense. {Milton did
not believe in predestination in its special Calvinistic sense—that God
decided from the beginning which individuals would be damned and which
saved.) Next to the gift of life itself, Milton thought God's greatest gift to
man was reason and the freedom to exercise that reason in the act of
choosing. A man incapable of making a mistake would have been a man
incapable of significant decisions, incapable of enjoying a sense of achicve-
ment, and incapable of the God-like pleasure of freely making a gift-—as
in the jov of giving thanks. Such a man, incapable of truc obedience to
God, would have no human dignity, or worth, as Milton defined those
8::\%.

It would have been illogical to make man free to choose and at the same
time not free to make wrong choices. And Milton believed God incapable
of acting ilogically. This argument seems sophistical to those who feel that
a good God would not have made man capable of doing anything that
would have undesirable consequences—that a good God would not have
spoiled Paradise by planting the Tree and requiring obedience—or have
allowed Satan to revolt—or Christ to suffer. Milton was, of course, aware of

Covenant - 397

such objections. In fact, Paradise Lost is an attempt to meet them. (Cf.
Christian Doctrine, 1. 1ii.).

Freedom

Man’s liberty before and after the Fall depended upon his following the
dictates of the two-fold, God-given power (i.e. virtue) of reason (XIl.79 ff.),
which must govern his will. In Paradise Lost when Abdiel, the faithful
angel, returned to Heaven after his encounter with Satan, God characterized
the fallen angels as those who “refuse/Right reason for their law.” And
though in the war in Heaven the good angels employ force against the
rebel angels, the victory is achieved only by Christ, the personification of
reason, the Logos. Reason, like love, is a form of obedience. As Abdiel tells
Satan, servitude or slavery is simply a state in

which men ‘“‘serve the un-

wise”; and Gabriel in his preview of postlapsarian history, expresses Mil-
ton’s own protestant liberal conviction that no man should forfeit his God-
given freedom to any other man, but should preserve his liberty to serve
God according to the dictates of his reasen and i the light of the candle
of the Lord. When, after Raphael’s instruction, Adam tries to make Eve
understand the nature of their freedom in Paradise, he applies the same
freedom-through-obedience formula to the relationship between the will
and the reason (or judgment). Man’s will is free as long as it obeys reason,
but it may become enslaved to irrational forces if it disobeys reason. When
reason errs, misjudges, mistakes, it will misinform and misdirect the will,
but in following the false dictates of reason the will does not cease to be
free.

Tustifying his own ways, God says in Book TiI that hoth acts of reason
and acts of will are forms of choice, implying that when human beings
choose, both will and reason are involved, Ermamm choice in anmnals is
simply an act of will. Therefore, presumably, if animals can be said to obey,
their obedience is irrational—predetermined, so to speak—and their lives
are not blessed with the freedom (or the responsibility) that is a corollary
of the gift of reason.

Covenant

Covenant is the word used by translators of the Old Testament for the
Hebrew word berith, meaning a relationship between two parties and the
terms thereof. God's covenants with the Patriarchs Noah, Abraham, Isaac,
and Jacob, and through Moses with Israel (Gen. 6.18, 9.9, 17.1 f.; Exod.
24.7, 8) were collectively called by Christian writers the Old Covenant—
with special reference to the institution of the Mosiac Law as well as to the
Law itself and its observance. The Greek word diatheke, used to translate
the Hebrew berith, carried the meaning of testamant, as in “Jast will and
testament,” and hence the New Covenant, prophesied by Jeremiah (z1.31)
and interpreted by Luke and Paul in the Greek New Testament as God’s
promise of salvation to all believers in Christ, was called the New Testa-
ment. Eventually the Christian books of the Bible were called the New
Testament, and the pre-Christian books, the Old Testament. The New
Covenant (that all believers in Christ would be saved by faith) was
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brain, seat of mental facultics (literally the “powers to act”) consisted of
three cells. To the first cell, that of the fancy (literally phantasia, or
“imagination”) the spirits communicated the messages from the five senses.
The fancy passed these impressions on to the second cell, that of reason,
which acted upon the tmage {creating perhaps what we might call an idea)
before passing it on to the third cell, that of the faculty of memory. Sleep
was a condition in which the second faculty ceased to cperate, and dreams
were a product of the first and third faculties, uncensored or unrationalized
by the reason, which in healthy wakefulness was what controlled the will.
(Cf. V. 100-113) Milton did not believe in the existence of a human soul
apart from the live body in which it operated. (Cf. X. 782~93n.)

One way to describe the Fall and its consequences is to call them a dis-
tempering and a disturbance of the perfect balance in the mixture of ele-
ments and forces in all aspects of the world, which God created perfect.
When Nature sighed “through all her works” (IX.783 and 1001) at the
time of the Fall, storms as well as stomach-aches, earthquakes as well as
shivers, extremes of heat and cold as well as manic and depressive states of
mind—all forms of disequilibrium—abegan to plague mankind.

Reason

The Cambridge Platonists, a group of thinkers contemporary with Milton,
who opposed the mechanistic, deterministic, atheistic ideas of Thomas
Flobbes, called reason “the candie of the Lord,” and believed that this
light was innate in every man. The light was not only what we call con-
science in ethical matters but also that intuitive intelligence by means of
which we discern the laws of nature—as distinct from what Raphael calls
“Jdiscursive” teason, or what we loosely call logic, or the human faculty by
which we figure things out, or amive at conclusions from a set of data.
Milton’s Raphael agrees with the Cambridge Platonists that the difference
between faith and reason is only a matter of degree. He tells Adam that
man depends most on discursive reason, whereas angels depend most on
intuition, “Differing but in degree.” Even after the Fall man was left with
enough unimpaired reason (of both kinds) to know God’s will, to see the
difference between right and wrong. Sir Philip Sidney was thinking of ratio
recta, or right reason, when he said, “Our erected wit maketh us know
what perfection is, and vet our infected will keepeth us from reaching unto
it.” See also, under “Freedom,” below.

"he Scale of Nature

Nature, meaning sometimes the forces and processes that produce every-
thing according to the laws of nature (which include what we call physical
laws), sometimes simply those laws, and sometimes all that Nature pro-
duces—Nature, after the Fall, did not wholly lose her original power to
produce and control natural, perfect, ordered phenomena, any more than
Satan lost all his original brightness or man all his power to reasecn or to
intuit natural law and God’s will. What was left to fallen man was all the
glories of the natural world and of humanity as we know them—that is,
the glories that help us understand the perfection of the paradise we lost.

The Scale of Nature - 393

Miltou’s concept of nature, animate and inanimate, is not so mechanical
as our simplifications of seventeenth-century “science’” make it sound. The
force in Mother Nature is identical with the force of God the Father as
Abdiel suggests {VI.174) when he argues that wise and happy angels
“serve whom God ordains,/Or nature; God and nature bid the same.” Both
are benevolent, or in Milton’s diction, provident (i.e. seeing or planning
ahead-—exercising loving care and guardianship). And in this best of all
possible universes everything had been thought of—no thing, being, or
force had been omitted. This idea of perfection as completeness goes back
to Plato, and as elaborated by the Renaissance Platonists was well known
to Milton. Sometimes called the concept of plenitude, it is a help to the
understanding of the idea of good in Paradise Lost. God's goodness was
in giving every conceivable thing. The gift was not a static complex, or
inorganic mechanism. Its chief characteristic was not its matter. but its
activity and, in one of Milton’s favorite words, its variety. As Raphael tells
Adam, Cod made of one primordial matter, “various forms, various degrees/
Of substance, and in things that live, of life.”

The arrangement of all the things in the universe, their articulation
with one another, had been conceived as a dynamic hierarchy, from lowest
or simplest or least good (mot of course to be confused with bad or not
good) to the highest, the perfect (full or complete) or best, which was
God Himself. In the scale of nature each form or creature (created thing)
incorporated the virtues of all the forms beneath it. Satan knew that in
man were “‘summed up” all the lower forms of “growth, sense, reason”—
that is, of all vegetable, animal, and human life (IX.112). Everything,
therefore, was served by what was below it and in turn served what was
above it. The two most common metaphors for this arrangement were a
chain and a ladder or stairway (the basic meaning of scale—as in a musical
scale). The golden chain of Il. 1005 and 1051, by which the universe
hangs from heaven, symbolized “‘the universal concord and sweet union of
all things which Pythagoras poetically figures as harmony.” The history
and meaning of ideas about the scale of nature are the subject of Arthur O.
Lovejoy’s famous book, The Great Chain of Being.

The scale, or ladder, or stairs as a symbol appears near the chamn as a
second connection between heaven and the universe. Milton associated it
with the ladder on which Jacob dreamed he saw “Angels ascending and
descending” (III.s10). The stairway was an appropriate symbol for the
ascending scale on which, before the Fall, natural forms might by a sort of
evolution change to a higher form, as God intended human beings even-
tually to evolve into angels (“Fach stair was mysteriously meant”). The
completeness, variety, and upward motion of all the phenomena on nature’s
scale are clearly implied by Raphael in his lectures to Adam in Book V
(404 ff., and 469 ff.).

From the point of view of man the two most intercsting positions on
the scale of nature were those directly below and above him. Though M-
ton tells us that what distinguishes men from other animals is that men
stand up straight (and can thereby look up toward heaven) and that they
can smile, one of the central themes of Pardise Lost is that man’s reason
is his most godlike and distinguishing characteristic (“smiles from reason
flow” 1X.239).




